While Lady Wisdom, Zion and Jerusalem, for example, are well-known and frequently analyzed personifications in the Old Testament, the study of personifications in the book of psalms is a research desideratum. After presenting the theoretical background of the term personification with special focus on the function of the verb, I will present the results of verb personifications in the psalter followed by a textual analysis of the personified virtues of steadfast love, truth, justice and peace in Ps 85:11. One example of the encounter between justice and peace in the form of a kiss, from Christian reception history, forms the last part of the article. The paper aims to contribute to the broad and intense discussion of metaphor analysis in psalms research on the three levels of theory, of textual analysis of the whole book of psalms and of Ps 85,11 and the reception history of metaphors.
Introduction
In the movie Her, which came out in March 2014, the main character, Theodore, falls in love with his operating system-in other words, with the voice of his computer, Samantha. He speaks and listens to her by means of an ear bud. Through the mobile phone's camera "eye," Samantha can see the world. As the storyline develops, Samantha's personality also develops, and she responds to the stimuli around her in an emotional and reactive manner-all in all an excellent example of personification in the sense of "the anthropomorphic representation of any non-human thing."1 The Old Testament contains many famous personifications, including (Lady) Wisdom as well as the personified city Jerusalem/Zion. Though these personifications-Lady Wisdom is often called a hypostasis-are frequently analyzed, there is a need for research on personification, especially in the book of psalms.2 Although current psalms research includes a rich collection of reflections on various metaphors in the psalter,3 a structured overview of personifications in the psalter is missing; accordingly, this marks the starting point of my article. After presenting the theoretical background of the term personification within metaphor discourse, I will give an overview of verb personifications in the psalter, followed by a metaphor analysis of Ps 85:11. Finally, I will provide an example from the Christian reception history of this psalm.
Definitions of Personification
As C. A. Hamilton notes, "We personify when we metaphorically ascribe agency to normally inanimate objects, turning non-existent or imaginary entities into realistic actors or agents."4 In other words, a personification "gives life to characters that have no existence,"5 as in the movie Her. The broad range of Vetus Testamentum 67 (2017) 387-402 definitions for literary personification depends also on the medium under consideration. Emma Stafford speaks about "complex scales of personification. At one end there is the fully individualized divinity, at the other the figure of speech with scarcely any personality at all. In between may come any number of steps designating stronger or weaker forms of personification."6 Although a range of types of personification may be identified, there is no doubt that personification is a particular kind of metaphor-indeed, as Hamilton notes, "personification is one of our most basic and frequently utilized metaphors,"7 because the shared and basic experience of humanness provides an opportunity to express many different ideas by comparing things to living entities.8 "We are people. We know a lot about ourselves. And we often make sense of other things by viewing them as people too."9 The creation of analogy to human beings is a striking feature of personification as a category of metaphorical language.
On the linguistic level of word class, personification can be realized by means of nouns (time is a healer; inflation is eating up our profits), by adverbs or adjectives (jealous trees) or by verbs (the hills are dancing; life has cheated me). Morton Bloomfield recognizes the grammatical approach to personification: "Of all the grammatical signs of personification, it seems to me that the use of animate verbs and predicates is the most characteristic and important, except perhaps in dialogue or debate. The stress in most personification allegory is on the action."10 Thus, it is first of all the verb, which describes actions most often associated with persons or animals, that is important.11 Second, the interaction between the two domains-the subject as the target domain and 
Survey of Personifications in the Psalter
The 150 psalms contain 106 verses with verb personifications, falling into three categories. The first and most frequent category is the body-part personification:16 The verbs ‫,ׂשמח‬ ‫גיל‬ and ‫ׁשכן‬ all express human actions or relate to human beings. Whereas ‫ׂשמח‬ and ‫גיל‬ are connected to the human expression of joy,17 the verb ‫ׁשכן‬ here refers to life lived in security and safety, with special focus on protection from enemies and wild animals.18 The subjects ‫ב‬ ‫לֵ‬ and ‫ר‬ ‫ׂשָ‬ ‫ּבָ‬ are body parts that can refer to the person as a whole, a rhetorical device known as pars pro toto, which expresses the idea that the entire person is imbued with complete joy and total security, knowing that God's protection is everywhere around him/her. The second most frequently mentioned personifications are those related to nature:19 image of loud and powerful water, overwhelming the lyrical "I" "as thunderous waves crash on this self."20 The chaotic water or deep calls to something. ‫קרא‬ refers to the will, the intention to communicate with somebody. This is human action,21 as the following example of nature personification also illustrates: ‫נצר‬ means "to protect and observe" somebody or something, e.g., the field (Job 27:18; 2 Kgs 17:9) or fruit trees (Prov 27:18). It is often used for human sensory perception, including listening, and for the concrete action of protection.27
In the psalter, ‫נצר‬ in the meaning of "care" or "welfare" is mostly applied to depictions of YHWH as a deity willing and able to protect and preserve somebody who is in deep misery, crisis or danger or to protect the whole people. When integrity and uprightness are called upon to preserve the lyrical "I," these human attributes perform the function of protection (from enemies), analogous to refuge in God. Additional cases of personification cannot be clearly assigned to a specific area of verbal imagery. These personifications employ architectural elements and food and other imagery.28 Personification of abstract terms provides the most opportunity to dig deeper into metaphor analysis. With this in mind, I will focus on personification of abstract terms in my textual analysis of Ps 85:11. First, however, I will provide a short overview of the content and structure of the poem.
Psalm 85
Ps 85 stands out for its large number of personifications and is therefore well suited for analysis of the personification of abstract terms in the psalter. The psalm belongs to the collection of Korah and Esrachite Psalms (Pss 42; 44-49; 84f.; 87-89) and speaks about the deliverance of Israel, the anger and rage of YHWH, the sin and lamentation of the people and the restoration of the land, with delightful images of a happy ending. Based on the structure criteria of time, the poem can be divided into three sections: vv.2-4 recall YHWH's past deliverance and restoration of Israel; vv.5-8 talk about the present, in which the people, still suffering under the wrath of YHWH, praise God's faithfulness; and vv.9-14 refer to the future, although the two verbs in v.11 ‫ׁשּו(‬ ‫ּגָ‬ ‫פְ‬ ‫נִ‬ and ‫קּו‬ ‫ׁשָ‬ ‫)נָ‬ and one verb in v.12 ‫ף(‬ ‫קָ‬ ‫ׁשְ‬ ‫)נִ‬ are in the qatal, as in vv.2-4. The third part of the psalm is often described as a vision using prophetic language, for which the qatal, in this case the perfectum propheticum, is characteristic.29 Speaking about the verb forms and themes in the first (past) and third (future) section, K. Schaefer notes, "Past deliverance is a motive for God's future intervention."30 On the rhetorical level, vv.2-8 are narrated from the point of view of a lyrical "We" speaking to YHWH in a strong You-perspective. With the shift to the lyrical "I" in v.9, the perspective changes to speaking about YHWH. Here we find a dense concentration of personifications (see below, in italics). 29 Ps 85:9-14 (NRS: vv.8-13; v.9 follows NIV v.8) 9 Let me hear what God the LORD will speak, for he will speak peace to his people, to his faithful, but let them not turn to folly.
10
Surely his salvation is at hand for those who fear him, that his glory may dwell in our land. 
12
Faithfulness will spring up from the ground, and righteousness will look down from the sky.
13
The LORD will give what is good, and our land will yield its increase.
14 Righteousness will go before him, and will make a path for his steps.
In v.10, ‫בֹוד‬ ‫ּכָ‬ ("glory, honor") is personified: "Glory has become an actor, a personage, a theatrical character on the stage. He will inhabit our earth-namely, 'our land' ."31 Besides the well-known personifications of justice, peace, steadfast love and truth in vv.11-14,32 which will be analyzed below, the term ‫ץ‬ ֶ ‫ר‬ ‫,אֶ‬ introduced in v.13, is also noteworthy. V.13 depicts "our land" yielding its produce. Although the phrase ‫יְבּול‬ ‫נתן‬ is connected with the land here is often understood as a personification because of its active role.33
The psalm ends on the road, where personified justice, which looks down from the sky in v.12, goes before YHWH (v.14). Syntactically, it is not clear whether YHWH or justice is the subject of the last verb ‫,ׂשים(‬ "put, set") in the psalm: does justice (NAB, NAS, NIV, NRS) or YHWH (TNK, EIN) make way for his footsteps? Consequently, it remains uncertain to whom the possessive pronoun of the 3rd p. m. sg. in ‫יו‬ ‫מָ‬ ‫עָ‬ ‫ּפְ‬ ("his footsteps") belongs. Are the footsteps those of justice or those of YHWH? Regardless, the psalm finishes by describing the new life of happiness, fruitfulness, truth and peace in the land, including divine presence.
Textual Analysis of Ps 85:11
Having described the content and syntactical problems of the third section (vv.9-14), let us now have a detailed look at v.11
and here especially on the second personification
Righteousness/justice and peace kiss/fight [kissed/fought against each other].
In this vivid poetic description, we find two subjects ‫לֹום(‬ ָ . We read about a horizontal encounter in v.11 and a vertical one in v.12, where truth springs up from the ground (from below to above) and justice looks down from heaven (from above to below). YHWH, implicitly localised above, gives what is good (from above to below), and the land yields its increase out of the earth (from below).
Vetus Testamentum 67 (2017) 387-402 is the qatal q. in pausa of the root ‫.נׁשק‬ Recalling the verb's importance as the source domain in the theory of personification, let us draw our attention to the verb. Compared to a noun, a verb triggers many more aspects of a certain domain because linguistically it is part of the structure subject-predicateobject and therefore is connected with more elements and raises more questions than does a noun. The meaning of the verb ‫נׁשק‬ q. in active form is "kiss" or "touch" on one hand ‫נׁשק(‬ I) or "fight", "arm oneself" on the other ‫נׁשק(‬ II).34 ‫נׁשק‬ I is neither reflexive in the sense of "kiss each other," nor does it have an object here, which is usually verbalized with the preposition ‫ְל‬ ,35 with a suffix36 or with a proper name37 in the object position: what or whom do ‫ק‬ ֶ ‫ד‬ ‫צֶ‬ and ‫לֹום‬ ָ ‫ׁש‬ kiss, then, and where? There are exceptions in which the object can also be introduced alone (1 Sam 20:41 and Ezek 3:13: each other; Hos 13:2; Prov 24:26; Ps 2:12). In Hos 13:2, for example, ‫נׁשק‬ I is the last element of the verse, and it is preceded by an object: "calves they kiss" ‫קּון(‬ ָ ‫ּׁש‬ ‫יִ‬ ‫ים‬ ‫לִ‬ ‫גָ‬ ‫.)עֲ‬ In any case, most commentators translate ‫קּו‬ ‫ׁשָ‬ ‫נָ‬ in Ps 85:11 by changing at least the vocalisation of the verb to the Nifal, including the strong dagesh ‫קּו(‬ ‫שָּ‬ ‫,נִ‬ kiss each other), although no Nifal of ‫נׁשק‬ exists in the Hebrew Bible.38 ‫נׁשק‬ I q. very seldom refers to an erotic kiss between man and woman (Song 1:2; 8:1). It is, rather, a common way of saying hello or goodbye to near relatives (Gen 31:28), especially after a long separation (Gen 33:4; 45:15; Exod 4:27). Nonetheless, in most of these cases it is used as a greeting. ‫נׁשק‬ I does not belong only to the sphere of personal relationships such as love, friendship and kinship; it is also used within the cult as a symbol of veneration (1 Sam 10:1; 1 Kgs 19:18; Hos 13:2).39 In the Piel it also means "kiss" (e.g. Gen 29:13; 31:28; 32:1; 45:15; Ps 2:12), and in the Hifil it means "to touch each other." The only example in the Hifil can be found in Ezek 3:13, where the translations "to touch each other" and "to brush/beat against each other" are both possible. The last leads us to the root ‫נׁשק‬ II, with the meaning of "fighting."
The root ‫נׁשק‬ II can also mean "to arm oneself," "to equip oneself/to be armed with" (Ps 78:9; 1 Chron 12:2; 2 Chron 17:17 as "equipment, weapons, armour."40 The participle ‫ת‬ ‫ׁשֶ‬ ‫קֶ‬ ‫י‬ ‫קֵ‬ ‫ֹׁשְ‬ ‫נ‬ (1 Chron 12:2; 2 Chron 17:17) with the meaning "to be armed with a bow" evokes the image of kissing/touching the bow and therefore being united with it, in the sense of being armed with it.
Moving on to the subjects, ‫ק‬ ֶ ‫ד‬ ‫צֶ‬ refers to righteousness, justice, the ordered, divine principle which can also denote active divine intervention. Accordingly, it is also used as a synonym for salvation and deliverance by God.41 ‫ק‬ ֶ ‫ד‬ ‫צֶ‬ is mentioned three times in this psalm and is further personified in v.12, where it looks down from heaven, and in v.14, where it goes before YHWH. The second subject, ‫לֹום‬ ָ ‫,ׁש‬ which has already appeared in v.9, describes more than the absence of war; it is peace in the sense of wholeness and integrity, in having enough and being satisfied.42
The first part of v.11 contains-in a synonymous construction with the second part-the word pair ‫ד‬ ‫סֶ‬ ‫חֶ‬ (see also v.8), in the sense of steadfast love and covenant loyalty, and ‫ת‬ ‫מֶ‬ ‫,אֱ‬ (see also v. 12) in the sense of truth, faithfulness and reliability, with the predicate ּ ‫ׁשו‬ ‫ּגָ‬ ‫פְ‬ ‫נִ‬ (ni. 3rd p. pl. qatal). The root ‫פגׁש‬ carries the notion of meeting, but we do not know if this encounter takes place in a positive way or in a negative one, as in the sense of clashing.
In v.11 we can find a combination of personifications and homonymy. Considering the fact that all nouns of the verse are mentioned at least once in the text, a strong semantic relationship between them can be stated.
The four personified terms ‫ד‬ ‫סֶ‬ ‫,חֶ‬ ‫ת‬ ‫מֶ‬ ‫,אֱ‬ ‫ק‬ ֶ ‫ד‬ ‫צֶ‬ and ‫לֹום‬ ָ ‫ׁש‬ become four different and at the same time synonymous entities. Having diverse connotations (justice/ordered divine principle; peace/being satisfied; steadfast love/ covenant loyalty; truth/reliability), they are synonyms for salvation and wellbeing in creation.43 They are mostly interpreted as personifications of attributes of YHWH, as divine impersonations, angel-like messengers or mythical figures, attendants encircling the king of glory,44 with the focus being on God's character and activity.45 However, they are also considered personifications of human virtues and are therefore seen as personifications of attributes both of God and of his people, as "living realities that apply to both the character of God and the hoped-for behaviour of renewed man."46 L. Alonso Schökel considers the personifications to be donations or presents from God to the people for their well-being. 47 Moving from the semantics of the verse to metaphor analysis, the observations drawn from mapping the aspects triggered by the input domains and by the interaction of the two domains can be explained as follows:
It is not possible to side with one of the two semantic options of the source domain, namely, with respect to the verb ‫,נׁשק‬ "kiss" or "fight." The essential point here is that justice and peace, as well as steadfast love and truth, do not sit inactively waiting but rather come together in a dynamic process. 48 This means that the absence of these elements is characteristic of the present situation narrated in the psalm. When we read "kiss," the harmonious meeting has either just begun (salutatory kiss) or has already reached its aim (goodbye kiss); when we read "fight," the controversial meeting has just begun. 49 What can be said is that they meet in an intensive way, coming in contact with one another, probably after a long absence-this is what ‫נׁשק‬ I implies. The most essential aspect is that they come together-after a time of separation from the land which has not seen justice and peace, truth and steadfast love at all. Is this just the beginning of a controversial conflict (a fight) or the end of the meeting (a kiss)? The question remains open.
Taking into account the context of psalm 85 in its entirety and moving on to rhetorical analysis, we can see that the psalmist uses personification to switch the focus away from the dense relationship between YHWH and the lyrical "We" described in Ps 85:2-8. From v.9 on, different perspectives appear with new subjects in acting positions, instead of the strong You-perspective expressed by the lyrical "We" in the text pleading with God for help and for an end to his anger (see vv.2-8). These personifications function as a kind of discharge in the relationship between the lyrical "We" and YHWH, a kind of release of
